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The Visible and the Invisible contains the unfinished manuscript and working notes of the book
Merleau-Ponty was writing when he died. The text is devoted to a critical examination of Kantian,
Husserlian, Bergsonian, and Sartrean method, followed by the extraordinary "The Intertwining--
The Chiasm," that reveals the central pattern of Merleau-Ponty's own thought. The working
notes for the book provide the reader with a truly exciting insight into the mind of the philosopher
at work as he refines and develops new pivotal concepts.

From the Back CoverThis book contains the unfinished manuscript and working notes of the
book Merleau-Ponty was writing when he died. The text is devoted to a critical examination of
Kantian, Husserlian, Bergsonian, and Sartrean method, followed by one extraordinary chapter,
'The Intertwining - The Chiasm, ' that reveals the central pattern of Merleau-Ponty's own thought.
The working notes for the book provide the reader with a truly exciting insight into the mind of the
philosopher at work as he refines and develops new pivotal concepts.About the
AuthorMAURICE MERLEAU-PONTY (1908–1961) was a French phenomenological
philosopher, strongly influenced by Karl Marx, Edmund Husserl and Martin Heidegger in
addition to being closely associated with Jean-Paul Sartre (who later stated he had been
"converted" to Marxism by Merleau-Ponty) and Simone de Beauvoir. At the core of Merleau-
Ponty's philosophy is a sustained argument for the foundational role that perception plays in
understanding the world as well as engaging with the world. Like the other major
phenomenologists, Merleau-Ponty expressed his philosophical insights in writings on art,
literature, linguistics, and politics. He was the only major phenomenologist of the first half of the
twentieth century to engage extensively with the sciences and especially with descriptive
psychology.
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Brian C., “A radically new ontology.... This is one of the most important books of philosophy
written in the twentieth-century. That is a truly astounding accomplishment considering that the
book remained unfinished at the time of Merleau-Ponty's sudden and unexpected death at the
age of 53. The book as it exists today is really only the introduction to the work Merleau-Ponty
had planned along with some rather cryptic working notes. Nevertheless, the ontology that
Merleau-Ponty begins to work out in this work is utterly revolutionary.Ontology has been
dominated since Descartes by the subject-object dichotomy (res cogitans and res extensa) and
despite many valiant attempts has been completely incapable of twisting free of this schema.
This gives rise to a whole host of philosophical problems (Does the external world exist beyond
our consciousness of it? Even if it does exist can we ever know the world outside our own
consciousness? Is the objective, physical world ontologically primary (realism)? Or, is the
mental, psychic world ontologically primary (idealism)?).Rather then attempting to align himself
with one side or the other in these perennial philosophical debates Merleau-Ponty attempts, in
this work, to finally twist free of the ontological schema that is responsible for producing these
irresolvable aporias in the first place. Merleau-Ponty attempts to radically rethink the being of the
world and provide a new ontology which is no longer dominated by a self-present (and interior)
subject on the one side, and a purely exterior object-world on the other side.Merleau-Ponty
writes, "What interests us is not the reasons one can have to consider the existence of the world
`uncertain' - as if one already knew what to exist is and as if the whole question were to apply
this concept appropriately. For us the essential is to know precisely what the being of the world
means" (pg6). Descartes, in his method of radical doubt, assumed that he already knew what
`existence' meant, and what it meant to say that the world exists; his question was simply: does
the world exist in the way that I conceive existence (in the form of extension which is the mark of
mind-independence for Descartes).Merleau-Ponty does not believe that this notion of existence
(extension) is adequate for describing the being of the world; nor does he believe that the being
of the world can be adequately described in terms of `facts of consciousness'. Merleau-Ponty
writes, "If the `world' upon which it [perception] opens, the ambiguous field of horizons and
distances, is not a region of the objective world, it resists as much being ranked on the side of
`facts of consciousness' or `spiritual acts': psychological or transcendental immanence cannot
account for what a horizon or a `remoteness' is any better than can `objective' thought" (pg23). A
horizon is not an object, nor can it be described as a fact of consciousness. The world as
horizon simply does not fit into the ontological schema of subject and object that has been
bequeathed to us by tradition. There is no ontological category that could be adequately applied
to the world as horizon. This is what Merleau-Ponty means when he says we must not simply
ask whether the world exists, but what precisely does existence mean when applied to the
world.Merleau-Ponty's radical questioning of the being of the world also leads him to reexamine
the notions of subject and object. Merleau-Ponty spends a great deal of time critiquing Sartre's



dialectic of Being and Nothingness in which the seer is a pure negativity and is, therefore, able
to reach the world in the form of pure plenitude. Merleau-Ponty does not believe the world is
adequately described in terms of plenitude, and he believes that by making the subject pure
negativity, or nothingness, we wind up reifying nothingness into a kind of essence (we wind up
making nothingness something positive). Merleau-Ponty writes, "The negations, the perspective
deformations, the possibilities, which I have learned to consider as extrinsic denominations, I
must now reintegrate into Being - which therefore is staggered out in depth, conceals itself at the
same time that it discloses itself, is abyss and not plenitude...Vision is not the immediate
relationship of the For Itself with the In Itself, and we are invited to redefine the seer as well as
the world seen" (pg77). We must reintegrate perspective deformations, and possiblities, back
into being which means we must stop definining being as pure plenitude (or extension) and
reconceive the world as abyss.Merleau-Ponty also reinterprets the subject as flesh (rather than
as pure cogito). Merleau-Ponty was very taken with the experience of touching our own hands. If
you reach out with your right hand and touch your left you can feel your right hand as subject and
your left hand as object. But you can also reverse the relationship through a kind of Gestalt
switch and perceive your left hand as subject and your right hand as object. The ordinary split
between subject and object turns them into positive realities that have no essential relation to
each other (mind and matter) and the relationship between them cannot be reversed. In the
traditional subject-object schema it would not make sense for the same entity (the mind for
example) to be subject at one time and object at another (the mind is always subject). Similarly it
would not make much sense for the object to suddenly transform into the subject. The
reversibility of the flesh allows Merleau-Ponty to radically reconceive the nature of the subject
and object. If reversibility is possible they cannot be entirely distinct ontological types or
categories (ways of being). This also means that the world can no longer be conceived as a pure
object but is rather the ground of both subject and object and is prior to both. The subject-object
split is not then a split between two radically different modes of being but is simply a split that
opens up (a dehiscence to use Merleau-Ponty's terminology) between the sensing and the
sensible within the flesh itself. It is the same hand (the same flesh) that is both touching and
touched (though they can never coincide and be both touching and touched at the same time,
hence, the term dehiscence).Merleau-Ponty ultimately winds up seeing a kind of intertwining
between the subject and the world when he writes, "once a body-world relationship is
recognized, there is a ramification of my body and a ramification of the world and a
correspondence between its inside and my outside, between my inside and its outside" (pg136).
There is no longer a single objective world of which my body would be an interior part, nor is the
world merely an object inside a transcendental subject; rather, there is a kind of intertwining
between the two perspectives (neither of which can be reduced to the other). Merleau-Ponty,
thus, attempts to hold onto both sides at once without turning them into theses "The 'natural'
man," according to Merleau-Ponty, "holds on to both ends of the chain, thinks at the same time
that his perception enters into the things themselves and that it is formed this side of his



body" (pg8). This is the fact that Merleau-Ponty attempts to elucidate with his ontology, namely,
that perception reaches the things themselves (perception is not mediated through mental
representation) and yet remains an individual perspective on the world formed 'this side of the
body'.In one of his later, cryptic working notes Merleau-Ponty also begins to conceive the world
in terms of negative infinity. He writes, "Infinity: it is to be sure a conquest to have conceived the
universe as infinity - or at least on the ground of infinity (the Cartesians) - But have the
Cartesians really done so? - Have they really seen the depth of being, which is recognized only
with the notion of infinity [an inexhaustible reserve of being which is not only this and that but
could have been other (Leibniz) or is effectively more than we know (Spinoza, the unknown
attributes)]? Their notion of infinity is positive...The veritable infinity cannot be that: it must be
what exceeds us: infinity of Lebenswelt and not infinity of idealization - Negative infinity" (pg169).
This allows Merleau-Ponty to provide an ontological ground for the creative dimensions of Being
(a worthy task indeed).In summary, this book is really one of the most revolutionary philosophy
books ever written. It attempts to radically reconceive ontology (our notions of being and what it
means to exist). There is a great deal more in this work then I have been able to summarize.
Merleau-Ponty also attempts to work out the problem of alterity in radically new ways, he offers
brilliant critiques of Sartre, and he attempts to provide a phenomenology of phenomenology
itself. Due to limitations of space and, perhaps more importantly, limitations in my own
understanding of this brilliant book my summary will have to remain woefully inadequate. One
can only imagine what this work would have turned into if Merleau-Ponty had lived to finish it.
That he died before completing it is definitely a great loss but we must attempt to make do with
what he left us (and it is great indeed).”

barryb, “CO-FOUNDER OF THE POST-MODERN MOVEMENT IN FRANCE:. CO-FOUNDER
OF THE POST-MODERN MOVEMENT IN FRANCE:Merleau-Ponty, along with Beaufret,
introduced Heidegger to France; and introduced him in a unique post-modern way that spawned
an entire school of thought. Because of the significance of this result; this manuscript must be
considered one of the most significant for the 20th century. It has shaped 21st century thinking
profoundly.Whereas Beaufret emphasized the "dokounta-threshold" of Aristotle; Merleau-Ponty
concentrates on the three transcendental-moments at the "threshold-of-being". This is the AXIS
of his dialectic between centripetal-force and centrifugal-force. Each aspect is positioned on
alternate sides of the AXIS. The concepts you are already familiar with in post-modern thinking
now have their origin explained. Merleau-Ponty offers more here than Beaufret. His
unconscious loop of Sophia-wisdom is contrasted with the conscious loop of gnosis-wisdom;
without either side gaining dominance. They exist in reciprocity and necessity for each other.As
a hint, you should understand that the "threshold-of-being", itself, contains the three moments
of: unveiling signs, associating signs, and opening signs for consciousness. Each side of the
dialectic has a circular sub-system that serves it. The process is intricate, systematic, without
being dogmatic; and "clearly" presented by a brilliant scholar. The ecstatic moment in the



unconscious re-introduces us to consciousness. And, the "inertia-moment" in consciousness re-
introduces us to the unconscious.The vertical-cut of this man's brilliant understanding was very
brief. He died at only 53 years old. A very brief flash of brilliance that will affect us forever; and
which is highly recognizable today in all post-modern thinking. You must tackle Beaufret and
Merleau-Ponty to get an adequate understanding of the post-modern position. This is
mandatory reading. 5 stars for certain.LAYOUT OF THE BOOK:Pages 1-100: presents the
author's positionPages 100-165: are pages of an intermediary buffer section.Pages 165-265:
hermeneutic-notes for interpreting the first 100 pages.The notes make this manuscript
accessible to all serious readers”

Robert, “Chance'm. If you love the still modern philosophy of phenomenology, this is an absolute
must read.Merleau-Ponte was a hip and healthy dude. As such, his is a healthy and 'grassroots'
philosophy. His idea of "The Flesh" as the urphenomen of this, our life-world, is worth deep
meditation. Here is the starting point of a modern philosophy seeking a brilliant and poetic mind.”

Gene Berson, “Wonderful to follow an original mind exploring what's seen and unseen.. I felt new
blood forcing open unused brain cells following this original thinker. His last work, unfinished due
to untimely death, but full of passion from a man exploring how we perceive and misperceive an
essentially mysterious universe.”

Eduardo Gomez de la Torre, “FACIL DE ENTENDER... Version simple de temas complejos
accesible...”

Ebook Library Reader, “A very good translation.. The high rating is because i wanted to read the
final collection of notes and the transkator did an excellent job of translation and introduction.
This is not a book that explains existensialism orPonty's theories.”

M. Barnett, “Perfectly right. This arrived in a timely fashion and was in perfect condition when I
received it, though the cover was not the same as the one shown in the image of it, instead
being entirely faint red with nothing on the cover and only on the side, save for the symbol
associated with the publishing company.”

Dave75, “An eloquent and poetic meditation on perception, thought, .... An eloquent and poetic
meditation on perception, thought, self, others, and objects: those mysteries that comprise the
world and our Being within it.”

Elijah, “Heavy and rich. The book is dope. Rich in context.”

Ebook Library Reader, “Five Stars. Very satisfied! Fast delivery.”



Mr. S. M. Dyson, “Prompt. Prompt.Quality as described.”

Penns, “Five Stars. great”

The book by Howard S. Becker has a rating of  5 out of 4.8. 39 people have provided feedback.
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